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QUESTION XVI. 

It has been staled that, for ordinary men, 1,000 years is the mini - 
mum duration of the stay of the Jica in Devaehan ( Devaloka ). 
What is the teaching of the Shastrus on this point and what 
are the analogies or arguments Jor and against the above 
statement ? 

S.C.8 .—This question is apparently intended to test how 
far the Hindu Sha.str.is coincide with the teachings on the point 
contained in Esoteric Buddhism. It need hardly be said that 
a satisfactory and full answer can only he expected from a well- 
read Hindu Shastri. It is however my humble opinion that tho 
Hindu Shastras are in perfect accord on tho point with the teach¬ 
ings contained in Esoteric Buddhism. How Ion# does a Jiva 
stay in Swarga (or Devaehan) ? It seems rather a difficult task 
to find an answer (from the Shastras) in exact number of years 
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to tho question. The following passages from Hindu Sacred 
Books, Ac., may however be of great indicative valuo :— 

t. The following occurs in chap. 90, Satnbhava Parva ot 
Adi Parva Mahabharata. 

Boing interrogated by Ashtaka, u When life is destroyed 
with age, vultures, peacocks, insects and worms oat up the hu¬ 
man body. Where doth man then reside ? How doth he also 
come to life again ? Ac.," the sago Yayati answers, " After tho 
dissolution of tho Body, man, according to his acts, re-entereth 
tho womb of his mother and stayeth there iu an indistinct form 
and soon after assuming a distinct and visible shape re-appeareth, 
in tho world and wnlketh on its surface. This is that Earth- 
Hell whc?ro he falleth, for he boholdeth not the termination of 
his existence and acteth not towards his emancipation. Soma 
dwell for sixty thousand years, gome for eighty thousand years in 
heaven and then then fall,” Ac. Here, of course, it is plainly 
stated that tho period between Re-births is much more than tho 
minimum duration according to E. B. 

. n * tho Bhagavat Gita Sri Krishna being asked by Ar- 
joona, "Whither, 0 Krishna, docs tho man go after death who 
is although endued with faith but imperfect in devotion, as his 
raw mind wandored from tho discipline ? Does not tho fool 
who having swerved out of tho path of Brahma stumble down 
between good and evil, and like a broken cloud como to nothing ? * 
answors, “ His destruction is found neither iu this nor in 
the world nbnvo. No man goes to infernal region who has dono 
good throughout his lifo. A man whose dovotions have been in¬ 
terrupted by death after enjoying tho rewards of virtue for an 
tmmenge space of time in the region* above is borne again to somo 
holy and respectablo family,” Ac. The words iu Sanskrit ren¬ 
dered “ an immense space of time** seem to indicate that it was 
Krishna's opinion that the existence in Devachan compared to 
tho duration of existence on earth is very, very lengthy. 

in. We read in Manu (chap. i. 66), "A month of mortals 
is a day and night of the Pitris” (or the departed Jivas). Sup¬ 
posing the length of such a Jiva’s existence is also 100 Pitri 
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yean, the duration in luortrd-years comes to about 3,000 years. 
Therefore a departed Jiva may bo presumed to remain on an 
average about that number of years in the ultra-physical uni¬ 
verse it reaches on death. 

tv. Wherever we read in the Hiudn scriptures that a man’s 
Individuality has attained Daiva-Lokain, Swarga-Lokam or In- 
dra-Lokain, Ac., we aro told that the Individuality enjoyed tho 
pleasures of that Ix>kam for many centuries or myriads of years. 
This may go to Rhow that it is the teaching of those Shastras 
that a departed Jiva stays in such Hokums for long durations 
before re-birth. 

v. Tho llindn Shastras ordain that in presenting funeral 
offerings, one must offer to his deceased ancestors as tar as tho 
14th degree or even higher, libations of water. This shows that 
tho Hindu Shastras hold that, taken any individual, his deceased 
ancestor remote from him by 14 degrees or higher, has not 
yet been re-born ami remains in tho subjoctivo world, conse¬ 
quently his stay in that world must bo of long duration. 

From these it appears that tho Shastras aro not at variance 
on the matter with tho teachings published through Mr. Sinnett. 

QUESTION XVII. 

IPiat class of Karma determine* whether a Jiva shall ho horn in 

a male, or a female body f 

It is a well-known fact that from tho appearance of a man 
wo can very nearly guess what qualities prevail in him. Iu fact 
our appearance is an index to tho mind. Tho reason of this 
is apparent. The construction of the body depends upon tho 
construction of the mind. The mind builds the body by attract* 
ing particles of matter similar to its own construction. Tho 
cause is thus known from its effect. If Sattvika qualities pre- 
v;iil in a man (jivatma, monad), his body will bo composed of 
Sattvika particles of matter, and ho will be noble in appearance ; 
prevalence of lldjasika qualities will produce roughuoss, fierce¬ 
ness and so forth in his appearance. Thus tho mental condition 
determines the make of our body. This mental condition will 



likewise determine the sex in our future birth. If feminine 
qualities predominate in a man, ho becomes a woman in liis next 
incarnation, and cice-vcrsa. The tale of LiU and Sarasvati iu 
\ oga V asishta, Utpatti Vrnknrana, may be cited iu support of 
this proposition. Lila in describing her past incarnations says, 
that in one of her incarnations, she was fortunate enough to 
porform actions worthy of tnon (it must bo borne in mind that 
actions are but the results of our mental states), and ns a reward 
of that she became a man in her next incarnation. The allegory 
Ptirnnjana, in Srimat Bhigavata, 4th canto, 28th chanter, illus- 
tiates this preposition in a slightly modified form. Verse 23 of 
the said chapter says that because Puranjana died thinking 
of his boloved wife, he was born a woman in his next birth. 
Thus the mental states at the timo of death determine the sex. 
In as much as only those tendencies will appear in our mind at 
the time of death which were strongest daring onr life, tho men¬ 
tal state at the time of death depends upon our general mental 
condition in life. Thus tho two allegories establish tho same 
proposition, namely, that the mental condition determines tho 
sex in aftor life. 

Ao/e.-— 1 Tho Editor hopes that othor F. T. S. will give the 
above subject their careful thought and study nnd send in to 
him the results arrived at, as this problem is one of the most 
important in connection with human evolution. 

8.C.8 .«—I bis question seems to presuppose the possibility of 
tho same individuality boing born in successive births as dif¬ 
ferently sexod—personalities—tho possibility of an individuality 
of a male personality being born as a female in the next birth 
or having been born so in tho last birth. Beforo proceed¬ 
ing to consider what class of Karma determines the sex of 
a Jiva wo have to see at first how far the theory of the possibi¬ 
lity of an individuality alternately incarnating in differently 
sexed personalities is sustainable. We are no doubt told that 
an individuality is sexless. But we must remember that the 
individuality is not sexless in the sense in which tho Atman or 
Parabralimam is sexless, that is the Abhatam of sex is not what 
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is termed Atiyantabbavam. Though in the individuality no 
sex patently exists, yet the individuality has its sex in dormancy. 
And as a seed developing become■« a plant of the cognate genus, 
so the given individuality developing becomes of the identical 
sex. I do not, of course, mean that the change of sex by an 
individuality is utterly impossible. Bo that as it may. All I 
want to impress is that the force of the Karma which originally 
determined the sex of an individuality is of so over-prepon¬ 
derating and decisive a character as not to be easily prevailed 
upon. What class of Karma determines the sex of a Jiva ? 
Beforo this question can bo correctly answered we may with 
profit ponder over the question “ what has led to the origin of 
the sexes?” Woarotold that animals were originally bi-sexual— 
“ male and female” in the words of the Bible. The same animal 
was a tnalo and also a female. We see that a chango has come 
over this state of things subsequently. The animals began to 
divide or unify. Each became of one sex—mule or fomale. 
Now we have to see what the forcos were that brought about 
this unification or separation of the sexes. When we under¬ 
stand this, the solution would go a groat way in the finding out 
of the nnturo of the Karina that brings about the formation of 
sexes. Thero is yet another point that may help iu the eluci¬ 
dation of the present problem. The duty imposed by nature on 
the sexes: the positions they are ordained to fulfil : and tho 
functions performed by cnch exclusively . Leaving out of con¬ 
sideration everything common to the sexes we rnnst find out 
that which is exclusively peculiar to the each of tho sexes. 

C.L.r .—I think S. C. S. has somehow mistaken the ques¬ 
tion. It is not “ what class of karma determines tho sex of a 
Jiva ?” for all “ Jivas” are in themselves bi-sexual, or without 
sex, according as you choose to take it. It would be interesting 
to hear further of “ the karma which originally determined tho 
sex of an Individuality ” S. C. S. might also have added “ wo 
are told that human beings were originally bi-sexual.” Tho 
separation of the sexes in the human kingdom is of compara¬ 
tively recent date, yet tho same Jivaa which iucaruated iu male- 



female forms are now incarnating in bodies of different sexes. 
How then can we talk of “ Jivas” or “ individualities” having 
of themselves any particular sex. A Jiva will incarnate in a 
male or female personality according as the tendencies it carries 
over from preceding births direct it. What these tendencies 
are is the problem for solution in this question. 

QUESTION XVIII. 

It belief in elemental3 a superstition ? If not, are they self-eon- 
scions ? Are they intelligent and if to, trhat is the character 
of their intelligence ? llotc are they defined and described in 
the Shastras ? 

I.C.D .—In the Shastras elemental are called Yalcshas, 
Dakshas, Fishachos, Apsaras, Devas, etc. As there are seven 
principles in human body, thore are seven lokas or planes of 
existence for living beings. The elcmcntals are the denizens 
of those planes, having more or less finer incasements. The 
several principles aud lokas con bo arrangod in the following 
way :— 


1. 

Gross body.. 

Bad. 

.. Sa... 


2. 

Prnnatnavakosh... 

...Orange.. 

...Ri... 

.Bhuvarloka. 

51. 

Astral body . 


...Ga 


4. 

Body of desires... 

....Groen.... 

. Ma... 


r>. 

Man or mind. 

....Blue. 

...Pa... 


G. 

liuddhi..., .. 

....Indigo... 

...Dha 

.Tapalokn. 

7. 

Atma . 

...Violet,... 

...Ni.... 

.i...Satyalokn. 


The seven colours and the seven primary vocal notes ore 
the bridges, through which communication can be established 
with the elementals of different lokas. They are semi-intelligent 
forces of nature—I call them semi-intelligent, for they have no 
will but simply guided by certain definite cosmic laws. They 
are, in a partial sense, the police officers for bringing Karma 
into operation. In theTantric practices, fresh blood, vermilion, 
red Jabd (a flower) and other red substances are used for 
bringing elementals of Bhurloka and Bhuvarloka into temporary 
control to be blessed by them with transitory things of tho 
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earth, such as wealth, honour, rhildreu and so forth. Volumes 
can bo said of those forces, but, for tho “ Rrosnottara” I think 
hints only will suffice. Let those who have a tu«te for tho mys¬ 
terious things of this nature read the Pooranas, the Raraayana 
and the Mahabharat aud dive into the bottom of the practices 
performed, invocations made, and articles used towards certain 
ends. Why, for instance, Rama used blue lotuses iu his worship 
of the deities, to gain their help, in extirpating the ten-headed 
demon (Ahaukara ?) Havana and why Hajayogis wear yellow 
clothes. 

Now that the true rationale is lost—hardly any of the Brahmins, 
who formerly had theexclnsive privilegoof iuvokiugthoaid of tho 
deem, know how toguidethese forces— these so-called worshipscun- 
not bo too strongly deprecated. In most casos no power at all 
is invoked but where it is, especially where human or animal 
sacrifices were made, somo unfortunate results are seen in tho 
entire extinction of the family or in tho wealthiest and the most 
influential becoming beggars of tho streets or wretched slaves 
of passion and drink. In Bengal whore thoy arc in extonsivu 
practice I have witnessed and cun cite innny such cases with tho 
aforesaid results. Alas! they know not that a force genoratod 
must recoil itself upon tho generator unless it can be properly 
and intelligently watched and guided. In the Ramayana and 
Maltaiiharata mention is made of many such weapons in unmis¬ 
takable terms 

C.Ii.S .—Superstition is belief in anything carried to an 
excessive degree without any reasons for it. Now it is a fact 
that tho clernontuls do exist and the best testimony is the col¬ 
lective experience of so many persons who have actually com¬ 
municated with them and produced phenomena unexplanable by 
any other means. Tho power of sounds especially of rhy¬ 
thmically modulated ones upon beings of all sorts ; the theory 
that there are beings of a more ethereal essence who are moved 
and governed by Mantras, (i.e.) combinations of words of 
tremendous import rhythmically modulated and pronouncod ; 
all these go to prove that olementals exist aud it is possible to 



hold communication with them by the pronunciation of certain 
Mantras and tho performance of magical rites that nro based 
upon scientific truths. 

K.N.l .—Elemontals aro those forces in tho higher state 
or states of matter which wo are not able to cognise with 
our present senses. Then is not a belief in tho existence of 
such forces a superstition ? No. Theadvanceof modern science 
has rendered probable the fact that thero aro higher states of 
matter than gas, though it does not know anything about such 
higher ones. If there are higher states of matter then those 
worlds cannot bo more vods but should havo forces in them 
as we havo forces ia onr physical plane Moreover if ono would 
like to satisfy himself on this score ho has only to investigate 
the many true cases that take placo or aro exhibited 
in India. Of course ho should bo a person who wishes 
to court Truth at all hazards. Then ho would find that tho 
phenomena performed are quite inexplicable on any modern 
physical hypotheses. I shall give instances near me—there is 
a person near Kurabaconam in thoTanjoro District who without 
any bodily contact with the person coming to him writes down 
correctly on apiece of paper what the new comer quite unknown 
to him has thought ana will think. He gives out his past as well 
as hia future life, tho last turning out true in casos when the 
paper containing the predictions is read after tho event is over. 
Then there is another person here who sprinkles some water over 
some article wo put on tho ground, and then wo are asked to re¬ 
move it from the ground or cut it in twain, this, we find, is im¬ 
possible for ns to do unless wc are skiliod magicians. Similarly 
instances upon instances might be brought forward in India, 
which go to show that there are higher forces through which all 
those things are dono. Besides there are many books in our 
Hindu literature which give out tho names of the several forces 
and the ways by which those forces may bo conquered to yield 
tho phenomena mentioned as well as others. 

C.L.P .—To thoso who limit the extent of tlicir knowledge 
by “bclioving nothing they hear and half what they see” beliof 
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in elemental# must be a mere superstition ; but to ouo who 
prefers to test everything that he hears or secs by the light of 
reason, such a belief may in no wise be a superstition. The 
number of persons who claim to have constantly seen elemental* 
in their own world is of necessity limited, but at the same time 
quite numerous enough to explode the idea of hallucination, for 

I fail to see how people of different races and characteristics 
could independently be hallucinated in exactly the same manner. 

Besides these assertions of present day witnesses to tho 
existence of elemental#, wo have been given a theory as to 
the part they play in nature, which is in itself so beautiful, and 
fills up so many gaps that occur in any other attempted explana¬ 
tion of nature, that wo would ho glad to believe in them even 
without any one having seen them. But when in addition wo 
have many who bear iir ocular testimony of their existence, it 
would bo almost a superstition not to believe in elemental#. 

All races and nations, ancient and modern, have had tradi¬ 
tions about tlio elemental#, and a large portion of the people 
believed in them. I am not far wrong in saying that more than 
half the population of tho world at tho present day believes im¬ 
plicitly in their existence, despite tho powerful influenco of 
materialistic ideas ; indeed many races offer libations for their 
propitiation. Amongst western nntions, oven, the belief is still 
very strong with those that are called the “ uneducated/' 

Has the greater part of humanity been hallucinated for 
ages, or have somo of tho greatest philosophers the world has 
known believed in an unproven myth ? I think not. Let no 
one then without duo investigation cull belief in eleincntals a 
superstition. 

QUESTION IV.— (Returned). 

II hat i* the rational* of the Hindu rottte-nyttrm ? 

The following lines from the pen of a most learned Sanskrit 
and Vedantio scholar will be read with interest:— 

M.M.Ih —In ancient India caste as such was not known. 
The division was then guided by occupation and the peoplo 
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vrere divided into tho four oursa*. Every ranm Lad its gotra 
which formed tho common bond of uniou between all thu 
members of different sections of each rarna. Tho greatest care 
was taken, at tho time, to preserve tho purity of blood, and 
punishment for tlio crime of adultery was very severe, especially 
if tho male defaulter were of a varna lower than that of his 
co-partnor in crime. Tlio purity of tho kshetra (tho woman) 
was most sacredly preserved in order that tho blood of the gotra 
should not bo polluted in any manner. When this was tho 
general practice, free marriage between tho vamtu, always sub¬ 
ject to tho restriction that tho female should never choose 
from a varna inferior to hors, was allowed. Tho institu¬ 
tion itself was, in fact, so liberal that special merits wero ahlo 
to forward tho promotion of inferior rarna* to superior ones, 
and vice versa. When, however, promiscuous intercourse led to 
tho pollution of the Ushctra, by marriages in which females se¬ 
lected from their inferiors, a placo had necossarily to be assign¬ 
ed to tho issue of such uuious. This place was not regulated 
by varna, class-tnark, but by ‘jdti, simple birth. Every varna 
had its own proper duties and avocations assigned to it. New 
jdti* woro also assigned, each with its proper functions and duties, 
in tho samo manner. Tho blood inherited from jdti could novor 
bo altered, and all who wero subject to the misfortune of impure 
blood, woro necessarily precluded from tho privileges of tho 
varna, viz., intermarriage and promotion to higher classes, etc. 
The jdti* themselves becamo in their turn exclusive, and thus 
introduced in thoir constitution an elementary seed which has 
now budded into tho full growth of abundant misery and dege¬ 
neration. Jdti is tho same as caste, or is nb least tho basis of 
caste. Numerous jdti* are enumerated by Mann, with tlio duties 
peculiar to each. Jdti* having common avocations formed them¬ 
selves into societies for tho purpose of regulating their private and 
communistic affairs. Even in tho jdti* tho want of society was 
still tho family or gotra and this served as a ready starting- 
point for the constitution of caste-government. Tho castes, in 
their bolter days, have dono eminent service to tho country. 
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They havo served ns instrmnonts of moral and spiritual educa¬ 
tion by preserving the traditions of old. As, however, the 
members of any given caste begin to decrease in member, the 
institution is fossilised by its inherent spirit of exclusiveness, 
and is eaten up with jealousies and bickerings. 

QUESTION VII.—(JtoitmffQ. 

What ti the object of fasting at night on the Neic-, Full-moon and 

Ekadasi day* ? Also what or the object of fasting in general ? 

The following additional answers to this question havo been 
received :— 

This question has already been answered by three persons, 
but I wish to say something. The object of tasting is ns h«s 
been stated, to subjugate our lower nature and creato favorablo 
conditions for the development of onr higher nature. The great 
obstacle to this is the necessity of our feeding in the way wo do» 
To bring about a change in it and te do so gradually so as to 
reduce it,to the smallest possible quantity and to the minimum 
number of times, was nti object, I think, that caNed into exist¬ 
ence the system of fasting. First, one may start by taking one 
meal a day for certain number of days iu a fortnight, then for a 
certain uatnber in a week and then- every day. One may then 
gradually lessen in quantity the food taken day by day. To this 
oue may add fasting twice a month and then four or live times 
in a month, then increase the nnmber of fasting days to two, 
three, four, five ami so on continuously. The vigil may also be 
observed with these. The regulation of quantity of food and 
the number of times it is taken and fasting and vigil, may be 
varied and combined so ns to meet individual requirements. 

Once this theory is admitted it is not difficult) to oxpluiu 
how this object came to be forgotten, how special merits catne 
to be ascribed to fasting (partial or fall) on particular days. And, 
lastly, how fasting emne to be used as a means for particular 
ends. 

I do not at all deny that special days are favorable to spiri¬ 
tual progress. This is probably oue of the reasous, as already 



stated by K. P. M. why fasting on special days camo into vogue. 
This does not militate against what lias been stated. 

I assume that tho readers are acquainted with the ordinary 
kinds of full and partial fasting practised by tho Indians. This 
idea unifies them all und explains their raison d'etre specially 
if it be conceded that the efforts made in one lifo are not wholly 
without effect on the next. I am not sure whether wo eaunot 
gay that the system of fasting is a part of Rajayoga. 

I cannot quote chapter and verse for this theory, but can 
only state that it was suggested by tho frequent discussions I 
had with those who maintained the merits of particular fasting 
days. Moreover, the principle is one applicable, 1 think, to 
other practices prevailing in India, probably elsewhere. Accord¬ 
ing to this view, partial fasting on full-moon and new moon days 
and complete fasting on Yakadaei, form items in a system of 
fasting. 

K.N.I .—We find in modern days that abnormal mental and 
other powers nre displayed in Somnambulism, double conscious¬ 
ness, Ac., when men’s bodily activities are prostrated. We also 
find that in such cases they refrain from food for many days 
together. Hut they aro not able to bring back to their normal 
state the extraordinary powers they displayed during that state. 
"Why—because they are merely m *diums that, have got into that 
state through some agency unknown to themselves and not 
through any volition of their own. Now, if a person were to 
bring himself to that state when he renders himself dead to all 
external influence and brings back to the normal state the re¬ 
collection of tho state he was in, ho becomes a great Yogi. 
Thorefore it is, that occult law enunciates that in order to bo 
amenable to tho higher influence, one after having developed 
his will, controlled his desires, Ac., should prostrate hia bodily 
activities through fasting or strict diet, Ac. Hut inasmuch i.s 
in tho spiritual path, raeu of the world cannot always keep to a 
strict diet, to such men aro ordained in tho Shastras some days 
of fasting an 1 that at particular days when spiritual influence 
is high. If the fasting should go on for days together in the 



case of persons of the world, the result would be that their bodies 
would become emaciated without any development of spiri¬ 
tuality. They would bo like those persons witnessed by ljord 
Buddha who tortured their body through excessive fasts, Ac., 
and prevented their own spiritual progress. But even in the 
case of the higher personages to whom food is an impediment 
to their progress, they require food to sustain the vitality of 
their system when they return from Samadbi. Even from tho 
physical standpoint this fasting forsoino days in tho month 
is good, because modern doctors admit that in tho case of over¬ 
gorged stomach which is generally the case with all men, fast¬ 
ing acts as a great preventive against diseases and gives tho 
stomach a cessation of work for some timo which it requires. 

Now the question is, why should this fasting take place on 
Full-moon, Now-moon and Ekadasi days ? On this point 
modern science can throw no light. It does not admit as it 
does not know the influence exercised by tho moon upon our 
body—the reason being the lunar iuilueiice is a subtle one and 
is exercised over man’s subtle body. As abovo so below. As 
the moon goes through tho different constellations in the uni¬ 
verse, bo also in the astral body tho moon makes a circuit 
from tho toes of the feet to the Pineal gland and then back 
again to the toes. When tho moon is in the Pineal gland it is 
full-moon and when it is in the toe it is new-moon. On tho 
Ekadasi day (or the 11th day of the moon) the moon in its as¬ 
cent is in conjunction with Manas or mind of man in the middle 
of the eyebrows and in its descent is in conjunction with the 
nave). It is on theso days that tho Hindus made tho best of 
their time for tho development of spirituality during tho night 
of those days. Why the nights ? Because the influence gets to 
the ascendancy that night to wane next morning. On the full- 
iuoon day the Devas (good powers) are in tho ascendant and on 
the new-moon day tho Asnras (tho bad powers). Through 
fasting the Hindus were able to attract the Jievas and repel the 
Asuras. On the Ekadasi days the moou gets to the two priaci- 
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pul centres of mind, viz., the middle of tho eyebrow* and the 
navel which produce impediments to man’* proxies*. 

C.S.Cr .—The object of fasting' in general is to give a 
healthy tone both to the mind and body. Fasting does not, 
ns it is commonly thought, weaken the body. It destroys tridoaha 
the three humours of the body (rota, -pitta , kajni), adds light¬ 
ness to the physique and brings al>out (uiriinaya) health. 
Taking meals lx-fore certain hours is also productive of the same 
beneficial results. During the now and full moons our physical 
frame is brought more closely under direct lunar influence as 
the waters of the ocean. Fusting on the 11th day of the moon 
is a prophylactic—a perveution better than cure. It is well 
known that glands of many persons swell during these days; 
persons predisposed to dropsical swellings, asthma, rheumatic 
pains, Ac., know full well tho connection of the moon with tho 
mortal frame. There are various other instances which it is 
needless to give here. While fasting effects such good to the 
body, it stands to reason, it must also do some good to the mind 
through the hotly bv curbing its passions and appetites, and by 
setting it on the way to health which again is tho war to religi¬ 
ous and moral eminence. 

QUESTION XIII.— [Resumed). 

K.N.T .— I think that both hold as to man. The cyclic law 
has its own sway while each individual man or race also pro¬ 
gresses. Then comes tho question—“ Of what use is the effort 
of the Tbeosophical Society, or of any body of men, to work al¬ 
truistically for mankind if, in epiteof their efforts, the cyclic law 
runs its own course and blights their efforts” ? The answer to 
this is that such efforts tend not only to the positive devolop- 
meut of spirituality in those persons who work in the field, but 
also to tho mitigation of tho disastrous effects of the cycle in 
the generality of mankiud and thus prevent them from becom¬ 
ing soulless. 

In the first case when they work unselfishly for mankind 
they clear themselves of their own imparities of Ahunkara 
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(egoism), &c.,and thug render them sc keg fit to mergo into that 
one or universal self of which all entities in the universe uro 
but manifestations. On the other hand, when they work self¬ 
ishly for themselves their notion of “1” is not lost and their 
own progress is retarded. As all developments take place 
part jhih.su in the spiritual region, wlieu a person’s will is de¬ 
veloped his Ahankara, if not crushed out, is also developed. 
Thus in the higher path ho becomes a great monster for evil in 
that one direction, however much he might have crushed his 
other vices. 

In the second case, tho joint efforts tend to tho ameliora¬ 
tion of tho conditions of tho masses. Now in this otir Kaliynga 
(black age) it is said tho more humanity advances, tho greater 
is their downfall in the scale of spirituality. In other words 
they are more and more attracted by sensual pleasures and tend 
to beootne soulless men. Here I must explain what is meant by 
soulle«s men. In tho Amirlhabindu Upani*had , as in Theoso- 
I’hicnl literature, it is said, that tho Manns (mind) of man is of 
two kinds : the pure and tho impure or the upper and the lowor. 
Thus man’s mind is of a composite character, tho higher 
tending towards spirituality and the lower towards sensual 
pleasures. It is tho lower Manas that we find in animals which 
ar ® moro tools to their appetites, dsc. When tho Kaliyuguenvi¬ 
ronments of man, viz., tho material pleasures, iuereaso and 
ho loses all notion of spirituality and hence all his will, he falls 
a prey to animal pleasures like an animal and becomes a soul¬ 
less man, fit in tho next incarnation to take only tho retrogadu 
Ptop of being born on tho very verge of tho animal kingdom. 
Thus if the seed of spirituality is sown iu one of a man’s birth 
ai id at a proper time, it will help him according to tho per¬ 
manency of that seed either to resort to a spiritual course of 
life, even after many lives of material pleasures, or to prevent 
him from becoming a soulless man oven iu the darkest day* 
°f Kaliynga. 
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NOTICE. 


In consequence of the death of Madame II. P. Blavatsky and 
the additional labour which it ha* thrown on the Head-quarter’* 
*tajf the collection of annual due* will be made by sending 
Prasnottara No. 7 by V. P. P. and not Prasnottara No. 0. 

Question* 1. X, 3 Sf 4 on page Hi of Prasnottara No. 3, and 
others that are left unanswered in Prasnottara No*. I and will 
U dealt with in the next and subsequent issues of Prasnottara. 


THOMPSON AND CO, 1KINT8UN, MADRAS. 



